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thinks it safe and prudent. Our readers will, perhaps, 
remember the various decrees which the present Pope 
has published within the last few years, annulling, by 
his apostolic authority, laws made by the temporal go- 
vernments in Spain, Switzerland, Sardinia, Mexico, 
New Granada, &c., &c. 

And no Pope since the time of Boniface has ever dis- 
claimed this power or condemned this law. Indeed, 
that could hardly be expected; for it is an awkward 
thing for one infallible Pope to contradict another infal- 
lible Pope in such matters. For it is to be observed 
that Pope Boniface VIII., in the above decree, was not 
merely making a law of his own, but was laying down 
what he believed to be the law of God, contained in the 
Gospel. He was expounding the words of Jesus Christ, 
as he judged it necessary for salvation that those words 
should be understood. If Pope Boniface were not infal- 
lible in this, then no Pope can have any claim to be 
infallible in anything. So the decree of Pope Boniface, 
once given, must stand for ever ; once in the canon law 
it can never be put out of it. And, indeed, to do justice 
to Pope Pius IX., he seems to have little desire of 
putting it out. 

The question for Roman Catholics in Ireland to con- 
sider is this, whether they would wish to see the canon 
law in this matter established in Ireland ; which it cer- 
tainly would be, if a Protestant government did not 
stand in the way. 

We think every one must admit that if the Pope be 
indeed the vicar of Jesus Christ on earth, and infallible 
in morals as well as in faith, it would be a blessed thing 
for the world that all temporal governments should be 
subject to the authority of the Pope. 

The Pope has certainly a great opportunity of showing, 
in the city of Rome itself, the advantage of temporal 
government being subject to spiritual authority. It is 
a sad thing that the Komans do not seem to feel this 
advantage. The presence of an army of French bayonets 
in Borne for the last eight years, to keep the Komans in 
subjection to the Pope's temporal government, has a 
great tendency to prevent the world believing in Pope 
Boniface VIII., or in Pope Pius IX. either. 

III. FREEDOM OF DISCUSSION. 

Of course the two swords worked together to suppress 
freedom of discussion or opinion : — 

" We also prohibit, that it shall not be lawful for any 
lay person to dispute, publicly or privately, concerning 
the Catholic faith. Whoever shall have done against 
this, let him be bound with the halter of excommuni- 
cation."' 

This is only the spiritual sword ; but the following 
passage shows hov cleverly the two swords are made to 
help one another in the canon law, for the sup»>ression of 
freedom of opinion : — 

"By the advice of our brethren, we decree that the 
goods of heretics, who sin more heavily, horribly, and 
detestably than the aforesaid (incestuous persons, &c), 
are onfitcutzd by the same right. But execution of 
confiscation of this kind, or the seizing of their goods, 
ought not to be made by princes or other temporal lords, 
according to the declaration of our predecessor, Pope 
Gregory, before that sentence concerning that crime 
(heresy) be promu'gnted by the bishop of the place, or 
some other ecclesiastical person who has power concern- 
ing this.''' 

Thus the canon law takes care that the spiritual sword 
should provide plunder for the temporal sword, in order 
that the temporal sword, for the sake of plunder, should 
support the spiritual sword. 

if this canon law should come to be admitted in Ire- 
land, and the temporal sword should come to be exercised 
" at the nod" of Dr. Culle i, the Pope's legate, we fear 
the Catholic Lavmas would be cut to pieces with two 
swords; and we suppose its types and printing-presses 
would be confiscated and seized. It is, however, a great 
comfort to us to think that the Tablet, Nation, and l'ree- 
miris Journal would certainly share the same fate ; for 
surely I)r Cullen gave a significant " nod" when he ex- 
cluded those three newspapers from the " Young Men's 
Catholic Association." We do not say this as wishing 
that those papers should be suppressed, or that freedom 
of discussion on their side should be prevented ; we say 
it only as consoling ourselves with the assurance that 
Irish Koman Catholics, who now enjoy liberty under a 
Protestant government, would join heartily with Protes- 
tants in saying that the Bishop or" R me should not be 
allowed to introduce his canon l..w into Ireland, or to 
bring the temporal sword into subj :ction to the spiritual 
sword — not even though the Pope should decree, as he has 
decreed, that this is the true sense of Scripture, and neces- 
sary to salvation. 

But, then, we ask Roman Catholics to consider that 



in that case they could not any longer assert that the Pope 
is infallible in giving the true sense of Scripture, as neces- 
sary to salvation ; and we further warn them that the real 
purpose of making Cardinal Wiseman the Pope's legate in 
England, and Dr. Cullen the Pope's legato in Ireland, is 
to prepare, as far as possible, for introducing the Pope's 
canon law into these countries. 



' Intllberaus quoque, lie cu'q tail Isie* pers -i * liceat putilice vet 
privet im de tide Catholic-l dUpntare. Q-*' vero c<»nlra feci*rit. exeotn- 
municalloub l»q-iro iooodeiur.— Deciee or 1'ope Akx inder I V., Sext. 
lib. v., m. ii , c i. 

1 Bona b*>re:icorum, qui erariu*, horribillus, ac dtle-tibilm? q-iaro 
praedlcri d*llnquunt, ipso j ire de fratrum noctrorum co:i»ltlt> drcer- 
ttiuius confl.cata : c<mti»c^tionU tamen b«j ismodi ex<>cutio, vet bc- 
norum ip.orum occupstio OVri non debet per principes aut alios 
doralaos tempnralesjuxta Greeorii, Papa preJeces-ons nostrl, dtcta- 
ratlonem, ante quam p-.>r epUcopum luci, vel altam penooam rccle- 
itastirana. qua super hoc hab^at pot**ulefn, senlenrit super eodem 
crtmlne foeru promuljata.— Decree of rope Boniface VIII., fcxt. lib. 
»., Tit. II., c. l». * 



ASCENSION DAY. 

We are indebted to the kindness of a friend for the fol- 
lowing report of a Sermon preached in the Chapel of 
Trinity College, Dublin, by the Rev. George Salmon, 
F.T.C.D., on the 21st May, 1857 (Ascension Day). 
We are sure it will be acceptable to a large number of 
our readers. 

HEBREWS 10-12. 
" Bat this Man after He had offered one sacrifice for sins for ever, sat 

down on the right bond of God." 

The Old Dispensation was not without a foreshadowing of 
the event which we celebrate to-day. That prophet, who in 
his converse with the world, embodied the spirit and power of 
the forerunner of our Lord, prefigured our Lord Himself in 
the manner of His triumphant departure from the world. 
Accordingly, one of the chapters to be read in the service 
for this evening records how there appeared a chariot of 
fire and horses of fire, which parted asunder the prophet 
and his disciple, and how Elijah went up by a whirlwind 
into heaven. Yet, it is impossible not to be struck«with 
the fact that the tone in which the narrative is related is 
one of sadness, not of triumph. The sense of the loss which 
those whom he left behind on earth must sustain is too 
overpowering to allow them to rejoice in the glory bestowed 
on their master. The prophets to whom Elijah s removal 
from the world had been revealed announce the event as a 
message of bereavement. Elisha, saddened by his own 
knowledge of his approaching loss, stills, with impatience, 
the sounds which importunately echo from the lips of one 
band of prophets after another. " Knowest thou that the 
Lord will take away thy master from thy bead to- 
day ? Yea, I know it. Hold ye your peace." And 
when theso predictions had found their accomplish- 
ment, and the chariot of fire had caught away his master 
from the gaze of Elisha, so that he saw him no more, the 
sense of bereavement was his one overpowering feeling. 
He took hold of his own clothes and rent them in two 
pieces. Not so, when the cloud received the ascending 
Saviour out of the sight of His disciples. They worshipped 
Him and returned to Jerusalem with great joy, and were 
continually in the temple, praising and blessing God. We 
have here an indirect coatirmation of the sufficiency of 
those "infallible proofs" by which the truth of our Lord's 
resurrection was established. Some forty days before, 
when lie had told them of His speedy return to Hit Father, 
they, too, hail no thought for anything but their own be- 
reavement. In vain did He remind them that, if they 
loved Ii i in they would rejoice because He had sail He went 
unto the Father. Still, the fact was, that because lie had 
said these things unto them sorrow had filled their hearts. 
And when His words had found their accomplishment in 
that first temporary withdrawal of His presence, no words 
em describe the gloom into which they were plunged by 
the eclipse of the Sun of their life. What words can paint 
the feelings of those who had come together to the sight of 
that cross of shame as they beat their breasts and returned. 
Many trials has the Church had since to surfer ; but never 
such as that when faith itself appeared crushed, and hope 
became extinct, and the promises of God had seemed to 
fail, and His prophecies had been seen all converging to 
their fulfilment, and then s udilculy seemed to mock them by 
miserable failure. All these clouds of doubt and sadness 
were rolled away, never to return, on the resurrection morn. 
So long did the risen Saviour continue on earth until 
every timorous scruple hnd been removed, and until they 
who for a lime had doubted no longer hesitated to recognise 
in Him their Lord and their God. When, then, at length, 
Hewiihdrew His presence, it was from men whose faith had 
been strengthened, and whose love had been confirmed so 
that they could show that love by rejoicing in His exalta- 
tion. They were no longer perplexed by uncertainties, 
whither their Lord had gone fiom ihem. They needed not 
to send men to search whcihcrpcrndventure the Spirit of the 
Lord had taken their Master up and cast Him upon some 
mountain or into some valley. They knew He was but ful- 
filling Hisown promise togo to prepare a place for them, that 
where He was there they might be also. Their joy, then, in 
theglory of their Bead was not dimmed by any solicitude for 
themselves. He hail told them th.it it was expedient for 
them that He should go away : and so, in fact, it proved. 
The mantle ol the ascending Eljali again falls on them 
who staud gazing after Him up to heaven. The risen 
Lord ascending upon high obtains gifts for men ; even ihe 
presence of that Blessed Comforter who was to abide with 
the Church for ever. The great joy, then, with which the 
Auust'es celebrated the ascension of their Lord, while 
still but rejoicing in Ilia glory, and us yet scarce'y knowing 
what blessings that ascension was to draw down upon 
themselves— that great joy has ever been renewed when 
the Church with clearer light and fuller knowledge turns 
back to contemplate the same event. None of her feasts 
is more deeply imbued with the spirit of holy joy. With 
joy the cycle of her feasts began. The sounds of earthly 
mirth chimed in with and almost overpowered her songs 



of gladness as she led us to the manger of Bethlehem* 
and made us see the shepherds offering their devotions 
and the wise men presenting their gifts, and made us hear 
the anthems of the heavenly host ascribing glory to God 
on earth peace, good will toward men. But soon that 
joy was clouded over. We have been but tracing, under 
the Church's guidance, the earthly life of Him who was a 
man of sorrows ; and so with Him we, too, must descend 
into the valley of humiliation. We have followed Him 
to the scene of His fasting and mysterious temptation : 
we have seen Him bear the contradiction of sinners and 
the rejection of those that He came to save. Finally, wa 
have stood around His cross, and with wondering and sor- 
rowing hearts been spectators of that the greatest proof 
of love that man can display, the giving his life for his 
friends. And then, again, a season of joy commenced 
when the gravo could not hold its prey, and He whom 
death had no power to retain overcame death and burst 
the portals of the tomb. And now we have reached the 
goal. The days of suffering are over. We see Jesus, 
who was made a little lower than the angels for the 
suffering of death, crowned with glory and honour, and in 
His human nature exalted far above all heavens and raised 
to the right hand of God, angels and authorities and 
powers being made subject unto Him. What though it 
be not now as in that merry Christmas time when all the 
world seemed ready to echo the Church's hymns of glad- 
ness — though now her joys are those in which strangers 
intermeddle not, and this day the tide of the world's 
business rolls on regardless of her strains of triumph. 
Still the grounds for triumph are not the less real. This 
day our common nature has, in the person of the great 
Head of the Church, been raised to the highest throne in 
the universe. Now, as the Apostle tells us, hath God not 
only raised Christ from the dead, but set Him at His own 
right hand in the heavenly places, far above all principality 
and power and might and dominion, and every name that 
is named, not only in this world but also in that which is 
to come, and hath put all things under His feet, and given 
Him to be the head over all things to the Church, which 
is His bjdy, the fulness of Him that filleth all in all. 

We can sec now with what reason it is that our own 
Church bus placed the Ascension so high in the raok of 
the festivals which she celebrates with most honour. It is 
one of the four festivals for which proper Psalms art 
appointed ; the other three being Christmas Day, Easter, 
and Whit Sunday. And it is one of the five for which 
proper prefaces arc appointed in the Communion Service, 
Trinity Sunday being the fifth in addition to those 
already mentioned. Bear with me while I dwell a 
little on this point, and show how completely wo are 
justified in the prominence which we give to this festival 
by the rank which it has ever held in the Church 
from the > cry earliest times. The tracing the history of 
the feasts of the Church is not a piece of idle antiquarian 
research. It is intimately connected with the history of 
doctrine. Could wo ktow at any period of the Church's 
history nh.it were the facts which she loved best to recal to 
memory — what the anniversaries which she loved best to 
celebrate — we should have a key to the knowledge of the 
whole of her habits of thought and feeling ; for dogma has 
always been quick to find liturgical ami ritual forms of ex- 
pression, ajnl the truths which have been most pondered 
on, and which have sunk the deepest to tho Church's 
heart, tire those also which she will recal most frequently 
in her services, and celebrate most fondly in her com- 
memorations. Nor is it only this ; but these commemora- 
tive observances react again upon dogma, and give promi- 
nence und permanence to the doctrines which hive been 
Celebrated in this way. Perhaps there can be no belter 
illustration of this reaction of ritualism upon dogma than 
the history of the last new article which the Roman com- 
munion have added to their faith- For it was not that 
the doctrine of the Immaculate Conception gave rise to 
the festival in honour of that event, but precisely the 
reverse. The origin of the festival was, that certain per- 
sons observing that we celehrate not only the feast of our 
Lord's Nativity, but also that of his Conception, thought 
that it would be becoming to celebrate not only the day of 
the Nativity of the Virgin Mary, as was usual at the time, 
but also the day of her Conception. And at a time when 
the great number thought it a mark of piety to assimilate 
in every possible way the honours paid to the Blessed 
Virgin and the honours paid to her Son, the idea found 
general acceptance. Bui St. Bernard and others objected 
to this then novel feast of the Conception of ihe Blessed 
Virgin, that the Church only celebrated in her feasts 
things that are holy, and that to celebrate the conception 
of one who was onceived in sin like others was to violate 
this rule, and to honour with the Church's celebrations 
what was sinful and impure. The force of the objection 
being acknowledged, and yet the observance of tho feast 
spreading notwithstanding, and becoming general, it was 
not unnatural that the number should constantly increase 
of those who repli' d to the objection by boldly maintain- 
ing that that conception which they saw their Church 
commemorate with such honour could not be sinful or un- 
clean ; and so ihe festival of the Conception of the Virgin 
Mary, which appears to have been instituted without the 
least anticipation of the consequences to which it led, de- 
veloped itself naturally and almost inevitably into the 
doctrine of the Immacu'ate Conception which we have 
lately seen formally adopted by the Roman Catholic 
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Ohnrch. And, reciprocally, the best, proof of the novelty 
of the doctrine is the novelty of the. feast. If the doctrine 
«f«re true it would follow that the commencement of the 
Gospel, the first step in the work of our salvation, was 
not as St. Matthew, begins the wondrous tale, the announce, 
meut of the miraculous incarnation to the Virgin es- 
poused, nor yet, as St. Luke traces it a little further back, 
the setting apart for his work him who was to be the fore 
runner of oar Lord, but that the necessary foundation had 
been laid in miracle long years before in exempting 
from the plague spot of the human race one alone of 
those naturally engendered of Adam. If this, which has 
been so strangely omitted by our sacred writers, ha J been 
known to the Qhurch by tradition, it is absolutely unac- 
countable that that Church, which his ever loved to dwell 
in glad hymns and joyful festival <m the facts on which her 
faith reposes, should for 1 100 years never have thought 
of commemorating this fundamental truth, which would 
be, in order of time, the first of all the miracles on which 
our salvation depends. So that, as I said, ic requires 
no more than a knowledge of the novelty of the 
feast to disprove, without any further investigation, 
all pretence to antiquity for the dogma. I may 
seem to have digressed from my subject ; but I shall 
not think I have wandered too far if I have impressed 
on you more forcibly how close the connection between 
the knowldege of the history of the Church's feasts and that 
of her doctrines ; and if I have prepared you more readily 
to admit that it is not waste of time to show that the in- 
ferences which I shall presently draw, as to the teaching 
of our own Church, from the prominence which she gives 
to this festival of the Ascension, hold good equally to the 
teaching of that elder Church with whom it has held the 
same place from very early times. I shall first appeal to a 
very interesting letter of St. Augustine, in which that 
Father, in reply to questions which had been put to him, lays 
down the soundest doctrine as to the proper conduct of 
Christians with respect to matters of ceremonial observance. 
He teaches the absolute indifference of these things in 
themselves, shows that it is unnecessary that they should 
be in all places alike ; that, on the contrary, they always 
have varied in different countries; and points out that it 
is the duty of a Christian coming to one place from an- ! 
other to conform in those indifferent mutters to the custom j 
of the Church to which he comes, and not to imagine that 
the rules of his own Church had some intrinsic superiority 
which made it right for the rest of the world to adopt them. 
He goes on to tell that the occasion on which his own 
mind had been c' eared up and brought to see these ques- 
tions in their true light was, liis mother's arrival in Milan, 
when she was somewhat scandalized at finding that they 
did not observe the Saturday fast, usual at Home, and was 
a little perplexed in consequence what she ought to do. 
To quiet her conscience, Augustine consulted the bishop, 
St. Ambrose, who gave him the rule which has passed into a 
proverb, of, when at Rome, doing as those at Rome do. 
" When 1 am at Rome," said he, "I scruple not to fast on 
the Sabbath as they do there ; when I am here I do not fast. 
So likewise you, whatever Church you come to, observe 
the custom of the place, if you would neither give offence 
to others nor take offence from them." Now, Augustine 
contrasts with these customs, which varied from Church to 
Church, some which were universally observed without 
variation. First, there were the things commanded in 
Scripture. Our Lord, he says, did not institute a burden 
some ceremonial code such as the Jewish, but joined his 
Church by Sacraments very few in number, and very easy 
of observance, such as Baptism and the Supper of our 
Lord. These, and whatever else is contained in Scripture, 
are observed everywhere. But, besides these, he tells us 
that there were other observances not written, but handed 
down, which were received universally. The instances he 
gives are, the commemoration of the passion of our Lord, 
of His resurrection, of His ascension, and of the gift of the 
Holy Ghost. And he thinks it reasonable to conclude 
that amid such variety in other matters, Churches so 
widely separated in place could not all agree in the ob- 
servance of these unless they had been originally instituted 
either by the Apostles themselves or by plenary councils 
of acknowledged universal authority. The result, you see, 
then, is that in the time of S t. Augustine the festival of the 
Ascension stands ont as one of the great commemorative 
festivals in which all Christians agreed, even though they 
differed in much besides, and which appeared then of such 
remote antiquity that it seemed not impossible that it 
might be referred back to apostolical times. I have de- 
layed tco long on this passage to leave myself time to do 
more than allude to a homily of St. Chrysostom's, deli- 
vered on the same festival, but will go back to the so-c:illed 
Apostolic Constitutions, which were probably written a cen- 
tury earlier thm St. Augustine's time, and which, if not 
evidence a9 to the usages of the apostles' ace, at least give 
us trustworthy information as to what, at the end of the 
third century, those usages were thought likely to have been 
Now, the festivals which in that work the Apostles are re- 
presented as enjoining are, in addition to the great Easter 
week, Christinas day, the Epiphany, observed in honour of 
the baptism of our Lord, Pentecost, and the Ascension, 
because it was the completion of our Saviour's economy on 
earth, ro nipac Tijs Kara X9' 9T ^"' &u">V0ftlae- 

Then came to an end that Dispensation when the Church 
was ruled by the visible presence on earth of its gre»t 
Head ; and room was left for the introduction of that New 



.Dispensation which ten days beace.we eom (numerate, in 
which, sitting at the right hand of God, He rules us, not 
showing Himself in visiblebodUy presence amongst us, but 
dwelling with us not less really by His Holy Spirit. But 
of that series of feasts which the Church devotes to the 
manhood of Christ following with contemplative devotion 
the blessed steps of His most holy life on earth, of that series 
of feasts this is the end and the completion, now that we 
have seei His human body solemnly and publicly with- 
drawn from earth and set down on the right hand of the 
majesty on high. 

1 have dwelt on the perfect agreement of this, one of 
the most ancient monuments of early ritualism, with the 
teaching of our own Church in the place which it as- 
signs to the festival of the Ascension, because this very 
point has been made a ground of objection against our 
Church by one of the more distinguished of those who 
some years since left her communion for the Church 
of Rome. And to judge from the representations of the 
writer to whom I allude, this festival occupies a far less 
prominent place in the devotional system of the Church 
of Rome than it does in ours. He says : " The heretical 
habit of mind is to rest on the Ascension as an end, a 
limit, a barrier, a completion. Persons brought up in 
heresy, when ttey betake themselves to Catholic theo- 
logy, are often disappointed at the little stress laid upon 
the Ascension, and are, for the moment, chilled by the 
doctrine of St. Thomas, that it added nothing to our 
Lofd, and conferred upon His sacred humanity nothing 
more than ' decency of place.' The Catholic habit of 
mind, which regards our Lord, and the Church, and the 
sacraments as always living, and energizing, and going 
on, not as historical facts or dramas that are past, does 
not rest upon the Ascension, but goes on to Corpus 
Christi, the Feast of Jesus present." I shall not stop to 
inquire whether a member of our Church is forced to 
disagree with the statement, properly understood, of 
Thomas Aquinas, that our Lord's human nature, even 
before the Ascension, wanted nothing belonging to the 
essence of its glory ; nor shall I inquire whether the 
Church of Rome does lay, in reality, as little stress on 
the Ascension as the extract I quoted would seem to 
indicate. One would certainly not conclude this from 
her offices. But these offices, of course, can only indicate 
the relative importance ascribed to different subjects in 
the minds of those who composed them some hundreds of 
years ago, and can by no means be taken to represent the 
feelings of members of that Church in the present day. 
And of this last, tho writer whom I have cited is a per- 
fectly fair witness, who is fully entitled to speak. And 
he does appear to be quite right as to the place which 
his system would properly assign to the Ascension. If 
the doctrine of the Church of Rome be right, then the 
Church of England is wrong, and the ancient Church is 
wrong. Corpus Christi, and not the Ascension, is 
ro t<(kt{ rijc tard xpiarbv diKovOfiiae.. Afullconvic- 
tion of the perfect truth of our Lord's human nature is 
our best safeguard against many of the attempts which 
have been made to destroy the simplicity of our faith. 
If we are once led to imagine that our Lord's humanity 
was something utterly unlike ours. He ceases to inspire 
us with confidence in Him as a mediator, and we natu- 
rally, and almost necessarily, are driven to search for 
other mediators real ly and entirely in our own nature, who, 
we can be confident, will be ready to sympathise with 
our infirmities, and by whom we may have access 
to Him. And the perfect truth of Christ's human 
nature is the weapon, relying on which our Church 
makes her faith in the doctrine of the Ascension 
an answer to the scholastic subtleties with which the 
doctrine of the Eucharist has been perplexed. The 
natural body and blood of our Saviour Christ are in 
heaven, and therefore not here. If it could be both here 
and there His nature could not be human nature. The 
nature of His borly must be utterly unlike ours. If our 
Church he mistaken in this, the dignity of the festival of 
the Ascension sinks at once. We no longer commemorate 
the solemn withdrawal of our Lord's bodily presence from 
earth and its elevation to i he courts of heaven : we but 
recall to memory a splendid vision, in whii h tlmtlody 
appeared, indeed, to be removed from earth, though in 
reality it remained there, and has perpetually since dwelt 
on earth in thousands of tabernacles made with hands. 
On this supposition His sacred body was not at the cruci- 
fixion subjected for the last time to the despite of men. 
It was not removed on this day far above the reach of 
human contumely and insult. It has remained since 
constantly in the hands of men even more helplessly than 
when standing beneath His cross; and though the faithful 
may do it reverence, yet thieves may carry it away, or the 
impious may mock it and trample it under their feet, or 
the carelessness of its protector^ may even allow the very 
animals to devour it. . I scarcely like to state in words of 
mine the details of a hypothesis so revolting to our feelings 
to conceive, and prefer to do so in the words of the Roman 
Catholic writer whom I have already quoted : — •' Was ever 
helplessness like His in the tabernacle? Was there ever 
captive cooped up in narrow cell as He in the little circu'ar 
dungeon of the pyx ? Was ever infirmity more complete? 
The bedridden patients of the hospital have more control 
over themselves than the King of Glory, whom love has 
caught in the me.-hes of the sacrament. He is our prisoner 
under lock and key, and we bring Him out when we will 



to show Him to the assembled people that they may be 
certified that Ho has not escaped. For how many hours 
night and day, And in how many sanctuaries, is a little 
star of unsteady light burning before Him, his only 
honour. Sometimes he must forego even that, lest thieves 
should come and steal Him — not for His beauty ; oh, no, 
they will fling Him on the ground — but for the thirty 
pieces of silver that the vessel which contains Him may be 
worth." I need not pursue the quotation. Well, if all this 
be true, surely the marvel is not that He should have 
found for His human body "decency of place" by ascension 
into heaven, but that He should remain here, liable to be 
stolen by thieves or be flung by .them on the ground. This 
last is the Church's highest mystery ; this last is that which 
it ought to celebrate with its highest feast and its noblest an- 
them of rejoicing. It is perfectly true, as I said, that on 
this hypothesis three weeks hence, not to-day— Corpus 
Christi, not the Ascension, should be the culminating point 
of those feasts which are dedicated to the human nature of 
our Lord. 

But the simple fact is, that from the beginning it has 
not been so. You see now the reason why, at the 
beginning, I very possibly may have wearied you by 
what may have seemed a needless parade of easily found 
authorities in proof of the antiquity of the festival of the 
Ascension, and of the high rank which it held in those 
days. I thought, as I said at first, that a knowledge of 
the feasts of the Church would afford an easy key to the 
knowledge of her doctrines. I wished to convince you that 
the habit of mind of the early Church was that which we 
are now told is heretical, to consider the Ascension as a 
barrier, a limit, acompletion, ro -xipas tx)q Kara xpiorov 
oiKovofiiaQ. I need say little to contrast with the 
antiquity of this festival the absolute novelty of the other. 
It is sufficient to remind you that its origin dates only from 
the middle of the thirteenth century, when it took its 
rise from the vision of a nun, who dreamed that she 
constantly saw in prayer the full moon with a breach 
in it, which she interpreted to mean the defect in the 
Church occasioned by the want of a festival in honour of 
the blessed sacrament. But it would be irrational to 
suppose that this dream of a crazy fanatic was the real 
cause of the institution of the festival. It mattered little 
by whom it was proposed. The proposal found acceptance 
then because the popular doctrine was such as to make 
the festival its proper expression ; and if the idea had not 
been suggested by Juliana, it would have been by some 
one else. The festival was not before, because the doc- 
trine was not the same. 

But though we do rest on the Ascension as a limit, it is 
a calumny to say that we look on it as a mere historical 
fact or drama that is past ; nay, it is but the commence- 
, ment of that which now is, the exaltation of our risen 
Lord to the right hand of God, whence He bestows us His 
protection against all our enemies, where He ever liveth to 
make intercession for us. The Apostle saw in the ascension 
of Christ the most certain assurance that the sacrifice 
which He offered for us had been complete and effectual. 
His atonement does not, like the Jewish sacrifices, need 
constantly to be repeated. He does not stand in priestly 
attitude, repeating His own sacrifice, and offering up Him- 
self again for the sins of the living and the dead. " Every 
priest standeth daily ministering and offering oftentimes 
tbe same sacrifices, which can never take away sin. Bat 
this Man, when He had offered one sacrifice for sin for 
ever, sat down on the right hand of God." His sacrificial 
work was done — our reconciliation was complete, and 
by His ascension He has given the surest pledge that 
where He, the Head, has gone, thither we, the members, 
should follow. It is not, then, as indifferent spectators that 
we contemplate the triumph of to-day. The triumph is ours. 
It is our own human nature which has been exalted, not 
only to heaven — not only to an equality with angels — but 
far above all heavens, higher than the highest angel, above 
all principalities and dominions, to the very throne of God 
Himself. And yet He shall come again, come again in 
like manner as He was seen going up into heaven. Once 
again heaven .••hall be open, and the angels of God ascend 
and descend upon the Son of man. Tbe Lord Himself 
shall descend with a shout, with the voice of tbe archangel, 
and with the trump ofGod, in flaming fire, taking vengeance 
on them that obey not His Gospel ; but to be glorified in His 
saints, and to be admired in all them that believe in Him. 
Brethren, since these things are so to be, what manner of 
persons ought ye to be in all holy conversation and godli- 
ness ? Ye who pray to be counted worthy of that calling 
and hope to dwell with Him for ever, fix on Him your 
gaze now ; with heart and mind thither ascend, and there 
continually dwell. When on this day the heavens were 
opened, and tbe host of heaven, impatient to welcome their 
King, poured forth to meet Him, and the angels ascended 
and descended on the Son of man, they whose gaze was 
fixed on Him had no eye for any but Him; and while 
they knew it not, angels stood by them, and said, Yemen 
of (ialilee, why stand ye gazing up into heaven ? Ought 
not this to be our attitude, brethren ? Yet, can I say, 
wdiy stand ye g.izing up to heaven. Nay, rather, why grovel 
ye on the earth ? Why are your hearts and souls bent 
down ? Why yo»r thoughts all engrossed by the concerns 
of this transit :ry scciio.' Why your affections riveted on 
.he t.'iiags of earth 1 This day, if ever, sursum corda, lift up 
your hearts unto the Lord. 

Such is the frame of mind that is fitted for the feast 
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which is spread for you today. To HU table you 
are now invited. He not only calls on job with heart 
and mind to ascend to Him : He offers to dwell with 
yon. It is true we do not believe that when He de- 
parted from us, it was o»ly the sensible appearance 
of His body which was removed, or that now He 
mocks oar senses by unsubstantial and delusive appear- 
ances. All that concerns us to know is, that we have the 
covenanted certainty of His union with the faithful com- 
municant; that through this sacred ordinance He imparts 
Himself entire to us, and incorporates us with Him as His 
mystical members, and that "what merit, force, or virtus 
soever there is in His sacrificed body and blood we have it 
fully by this sacrament ;" that through it our human nature is 
purified by union with His, our sinful bodies made clean by 
His body, our souls washed by His precious blood ; we are 
enabled evermore to dwell in Him and He in us. May He 
give us hearts to desire these His precious promises._ May 
He enable us to draw near unto Him wiih faith, and by 
faith find the fulfilment of them. May He. having enabled 
us to know Him here by faith, grant us the fruition of His 
glorious Godhead hereafter. — Amen. 



ANCIENT LITURGIES— NO. III. 

THE LITURGY OF ST. CHRYSOSTOST. 

It is not our intention to give the Liturgy of St. Chrysos- 
tom at any length. Ii is admitted that the Liturgy of St. 
Chrysostom was, in substance, the Liturgy of St. Basil, 
adopted in the Church of Constantinople by S'. Chrysos- 
tom, about thirty yeats after the time of St. Basil, that i3, 
about the year 400. St. Chrysostom may probably have 
made some lesser mod fictitious in it, but the substance was 
the same. But when Constantinople became the first Pa- 
triarchate of the east, the Churches which adopted her 
Liturgy spoke of it as St. Chrysostom's rather than St. 
Basil's. We need not, therefore, go over the same ground 
again in considering what was in fact the same Liturgy 
nnder another name. 

But the mention of St. Chrysostom's Liturgy leads us to 
the proof of a fact which we rather assumed when speaking 
of St. Basil's Liturgy, and which we have now to prove. 

We then assumed and asserted that the word Bcoroicoc 
(Theotokos), which occurs three times in the modem copies 
of St. Chrysostom's communion service, and twice in the 
modern Greek copies of St. Basil's, did not once occur in 
the original communion service of St. Basil or St. Chry- 
sostom. 

It will appear from an article in our present number 
that we do not make this assertion out of any dislike to 
what the word " Theotokos" was originally intended to ex- 
press. We here point outthisfact simply as a proof to what 
an extent the modern copies of those Liturgies have been 
interpolated, and as a means of detecting interpolated 



The original documents connected with the Nestorian 
controversy afford conclusive evidence that in the year 131, 
when the Conncil of Ephesus was held, the word Theotokos 
did not occur in the Liturgy of the Church of Constanti- 
nople. . That was not 30 years after the time of St. Chry- 
sostom. And as no charge was ever made against Nes- 
torius, the heretical Archbishop of Constantinople in that 
year, of having put this word out of the Liturgy of his 
Church, we conclude that the word Theolokr.s was not in 
that Liturgy in St. Chrysostom's time. And that leads us 
to the fuither conclusion that the word was not in tlie 
Liturgy of St. Basil, for St. Chrysostom in adopting that 
Liturgy would probably not have omitted the word if he 
had found it there. 

We will now produce the documents on which this argu- 
ment is founded, taken from the history and proceedings of 
the Council of Ephesus, in the Concilia Gcneralia of Labbe 
and Cossart, vol. iii, p. 10, &c. (Ed. Paris, 1071.) 

The sermon of Proclus * was preached in the Church 
of Constantinople, in the presence of Nestorius, in vin- 
dication of tin- title "Theotokos,'' which Nestorius de- 
nied to be applicable to the Biased Virgin. This sermon 
nowhere appeals to the fact that this term was, or had ever 
been, applied to the Blessed Virgin in the Liturgy of that 
very Church of Constant inople. The preacher, of course, 
"would have used such an argument if he could. The fact 
that he did not use it is conclusive that the word "Theo- 
tokos" was not then applied to the blessed Virgin in the 
Liturgy of the Church of Constantinople. 

But Proclus, urging as lie did the applicability of the 
term, was careful to mark its true force and limitation : 
—"We do not preach a man deified, but we confess God 
incarnate, who inscribed His own handmaiden as His 
mother — He, who according to His being was without 
motker, and according to the dispensation on earth, with- 
out father."" 

In the book which St. Cyril, Bishop of Alexandria, 
wrote to the empresses on this question,' he undertakes 
to show that olderfathers called the Virgin " Theotokos." 
Hcquotes Athanasiusascallingherso; he quotes Atiicus, 
who was Bishop of Constantinople not long after the 
time of Chrysostom, but who did not call the Virgin 

* p - l0 
*Oue dvOpuirov <Lvo9iuBevra tenpoTrofifV, aAXa 
0«6i» <tapiu0tvTa ifieXoyoviiiv. ri)v atrtiav lovWnv 
Ijrjypdu/a™ finripa, o *a$' evaiav ifiyrup, »oi *a«' 
otKovcuufv t*ri yiJQ avikriop, 
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'■Theotokos," but only maintains that "the Word was 
made flesh." 

He quotes the Bishop of Antioch, who calls her 
" Theotokos ;" also Amphilochius, of Iconium, who docs 
not call her " Theotokos," but says that he who was 
born was God ; also, Animon, Bishop of Adrianople, who 
calls her " Theotokos." 

St. Cyril then quotes from St. Chrysostom a passage 
which affirms that the Son is God, but does not call i he 
Virgin "Theotokos." Now, considering that the ques- 
tion arose in that very Church in which the name rf 
Chrysostom was so great, and the Liturgy of which 
Chrysostom had himself settled, St. Cyril would surely 
have quoted the word "Theotokos" from that liturgy if 
the word had been in it. 

Again, in the epistle which St. Cyril wrote toNestorius, 
who, as we have said, was Bishop of Constantinople, to 
persuade him to use the word " Theotokos,' he does not 
appeal to the fact that the word was in the public Liturgy 
of Nestorius's own Church, which assuredly St. Cyril 
would have noticed if the fact were so.* 1 

In his second letter to Nestorius, in which St. Cyril 
appeals to the Fathers for the use of the word, he is 
equally silent as to the Liturgy of Constantinople." 

In another letter' St. Cyrii complains that in the 
Church of Constantinople itself, Dorotheus, in presencc'of 
Nestorius, had pronounced anathema on any one who used 
the word 0«oroicoc, and that, notwithstanding, Nestorius 
had admitted him then and there to the communion. St. 
Cyril ag.iin apnea's to the fact that the Fathers u-cd the 
word. It surely would have been to the point to say, if it 
could have been said, that the word was in that very 
communion service which Nestorius and Dorotheus were 
then celebrating. 

Again, in the letter which St. Cyril wrote to the clergy 
of Constantinople in support of the word Theotokos, he 
is still silent as to that word being in their own Liturgy.' 

In the letter of St. Cyril to Celestine, Bishop of Rome, ■' 
about the aforesaid sermon of Dorotheus, there is the same 
appeal to the Fathers for the use of the word Thcoloki s, 
and the same silence as to the Liturgy of Constantinople. 

The letters of Celestine to Nestorius and the clergy of 
Constantinople are equally silent upon the word being in 
their Liturgy.' 

The complaint of the clergy of Constantinople to the 
EmperorJ against Nestorius for his proceedings against 
those who used the word Theotokos, docs not justify them 
by appealing to the fact that the word was in the Liturgy 
of their Church. 

A number of other documents might be produced in 
wbicb we might well expect to find some reference to the 
word Theotokos, if it had been in the Liturgy of Constan- 
tinople at that time ; yet no document ever alludes to that 
word being there. We are, therefore, warranted in con- 
cluding that there was no such word in that Liturgy at 
that time. 

If Nestorius had struck that word out of the Liturgy, 
which be surely would have done if it had been there, we 
should, no doubt, have heard that fact alleged against him 
again and again. Yet he is never accused of having done 
so, and therefore we conclude that the word 8«oroicor was 
not in the Liturgy of St. Chrysostom ; and if not in his, it 
was not in the Liturgy of St. Basil. 

We will now proceed to notice the three passages of the 
modern copy of St. Chrysostom's communion service ( from 
the dismissal of the catechumens to the end), in which the 
word Theotokos is found ; lhat our readers may see what 
sort of passages bear on the face of them this mark of being 
interpolated; and it will also be seen that in eachcac 
there is other and independent evidence lhat those passages 
are really interpolations. 

I. " Celebrating the memory of our all h-ily,undefilcd, 
blessed-abovc-all, and glorious Lady Theotohts, the 
ever Virgin Mary, with all the saints, we commend our- 
selves and each other, and all our life, to Christ the God." 
— (Goar, Uituale Graecorum. p. 74. Ed. I'aris, 1 047.) 

This passage is not in the Uarlerini M.S., which is the 
oldest Greek copy of St. Chrysostom's Liturgy (p. W). 
This sliows the passage to have been added after the tenth 
century. 

The passage also occurs before that part of the 
modern "Liturgy of St. Chrysostom" which corresponds 
with the genuine commencement of St. Basil's Liturgy, 
as ascertained in our last. 

Thus the word Theotokos in this passage corresponds 
with other proofs of interpolation. 

II. Again, in Gear, p. 78, we find in the mortem Liturgy , 
calif d St. Chrysostom's. the following passage : — " We 
further offer to Thee this reasonable s. rvice. for those 
who have rested in the faith, for those before the fathers, 
for the fathers, patriarchs, prophets, apostles, preachers, 
evangelists, martyrs, the continent, and- every spirit 
made perfect in faith ; especially for our all-holy, un- 
defiled, blessed-above-all, and glorious Lady Theotokos, 
and ever Virgin Mary." 

We have shown in our last that there was no such 
passage in the original and genuine Liturgy of St. Basil, 
which Chrysostom adopted and followed. Here too, 
therefore, the word Theotokos concurs with other evi- 
dences of interpolation. 

& Cap vi, p. 313. "Cap. It. p. 316-381 

' Cap. »., p. 32*. I <J»p iii., p. 332. Cap. »k., p 340 
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III. Again, at p. 84: — "Direct our way, confirm u* 
in thy fear, guard our life, preserve our steps, at the 
prayers and intercession of the glorious Theotokos, and 
ever Virgin Mary, and all the saint9." 

We have shown in our last that a similar passage 
was introduced in the Liturgy of St. Basil after tne 
Syriac translation o f that Liturgy was made, being found 
only in the Syriac copy. We may, therefore, be certain 
that this passage was not in the genuine Liturgy of St. 
Chrysostom. So hero, too, the word Theotokos concurs 
with other evidence of interpolation. 

Thus, in all the e places where the term Theotokos is 
now found in the modern so-called Liturgy of St. Chry- 
sostom (from the dismissal of the catechumens to the 
end), we have other independent proof that those pas- 
sages are interpolations. That independent proof is 
strikingly confirmed by the evidence of the documents 
we have referred to, relating lo the Nestorian contro- 
versy, which show lhat the word Theotokos was not in 
the Liturgy of St. Chrysostom in the year 431. 

Thus it ever is ; when the evidence is closely examined, 
whatever goes direct to magnify God the Son — whatever 
goes direct to prove that God the Son was made man — 
that He who was born of the Ble-sed Virgin was both 
God and "man : all Mot can be trace 1 up to the preaching 
of the Apostles themselves. But whatever goes to mag- 
nify Mary asan intercessor— a saviour, the proof of that 
always stops short in the inventions and interpolations 
of late and corrupted ages. 

We think our examination of ancient Liturgicshas not 
been in vain, if it has done no more than lead us to this 
result. 

We have been unwilling to fatigne our readers with 
the multitude of instances we might produce of the 
manner in which the ancient Liturgies have been cor- 
rupted in later times, but we may hereafter return to 
the subject, in order to examine briefly the Romah 
Liturgy. 



BioroKoi, DEIPARA, MOTHER OF GOD. 
We wish to know, once for all, and to have it settled in 
our readers' minds, whether Iloman Catholics are right or 
wrong in styling the Blessed Virgin, " Mother of God." 

We cordially confess and fully believe that He whom 
she bore is " God of the substance of the Father, begotten 
before the world, and man of the substance of His mother, 
born in the world ;" and in that faith we hope to die, and 
to meet Him at His coming. But the question is, if this be 
not enough ; or if it be necessary for true Catholics further 
to give to Her that service and duty and obedience which 
some Roman Catholics tell us that God Himself must owe 
and render to His own Mother. 

The question is not at all concerning Him, her Son ; it is 
concerning her only, whether she, as mother of God, is a 
joint partaker of the worship and service which we owe to 
God. 

This question is becoming daily more and more the 
turning point and distinguishing characteristic of opposite 
religious systems, and we are resolved, once for all, to try 
to settle our own minds and those of our readers concern- 
ing it. 

The only argument we have ever heard for calling the 
Virgin " Mother of God" is this : — that the General Council 
Ephesus, acknowledged as a "general council" by the 
Church of England and Ireland, and by Protestants gene- 
rally, decreed that all Christians should call the Blessed 
Virgin " Mother of God,'' and should give to her all that 
was due to her in that capacity ; and that, therefore, all 
who acknowledge " the first four general councils," as we 
do,* have the same authority for this as for the articles of 
the faith contained in the Nicene creed. 

The Catholic Layman was established to test such as- 
sertions by original authoiities. In this way we will deal 
with the question ; and we invite the attention of all who, 
like ourselves, nre in earnest in seeking for truth and 
knowledge in those things which lie at the root of their 
religion. 

We approach this subject without passion or prejudice. 

Many of the Greek Fathers called the Blessed Virgin 
OforoVoc ; many of the Latin Fathers called her "Dei- 
p.na. ' We have no dislike to either of these terms, save 
that they ore sought to he perverted, and we should bequhe 
willing to use either or both of them in the same sense in 
which the Greek and Latin Fathers in old times used 
them. 

But, after carefully examining the facts and the evidence, 
we affirm— 

I. That '■ Mother of God" is not the true or proper 
English translation of 0for6<coc or "Deipara." 

II. That though individual bishops may have used the 
word at and before the Council of Ephesus, that general 



» Our reaiieis will not suppose that we are here admitting that even 
a general council is initilliule. On the contrary, we strictly hold to the 
21st article • I the Church ot Fngland, which, tre-iling of the authority 
of cenernl councils, says— "Forasmuch as they be an assembly of 
nun, whereof all are nut governed with the Spirit and Word of God, 
they may etr. and sometimes have «rr«'d, even in things pertaining 
unio (Jod. Where'ipon tilings ordained by them a; neee--eary to At- 
sation hive neither strength nor authority, unless it lusy be declared 
tr>at they be taken out u! Holy Scripture." But «e And that the 
faith defined by those four Coumila ij no other lllan the faith of Holy 
Scripture; and we take this as proof that the Choreh of Christ is 
founded on the Rock of f ,ith and that " the gates of hell shall not 
privall a^ai: Bt her." 



